HAGGADAH SHEL PESACH
ָאל
ַאר ָעא ְדי ְִשר ֵ
ֵיתי ְויֵיכֹלָ …..ה ַש ָתא ָה ָכא ְל ָשנָה ַה ָבָאה ְב ְ
ָכל ִד ְכ ִפין י ֵ
ָאל" ,כי
ַאר ָעא ְד ִי ְשר ֵ
"ה ַש ָתא ָה ָכא ְל ָשנָה ַה ָבָאה ְב ְ
ֵיתי ְויֵיכֹל" ,ואחר כך ָ
"כל ִד ְכ ִפין י ֵ
בתחילה אנחנו אומרים ָ
הדרך לגאולה היא הצדקה .וכמו שאנחנו אומרים בברכת קריאת שמע "זורע צדקות ומצמיח ישועות" ,שעל
ידי זכות הצדקה הקב"ה מביא ישועות.

ִשתנָה ַה ַל ְי ָלה ַהזֶה ִמכָל ַה ֵלילֹות
ַמה נ ְ
למה לא הכניסו בתוך ארבע שאלות של הבן את הדין של ארבע כוסות ,שבכל הלילות אין אנו שותים ארבע
כוסות? יש להשיב ,שבאופן פרקטקלי הילד שואל כפי השינויים שהוא רואה לפניו ,על השולחן מסודרים
מצה ,מרור ,שני טיבולים ,ומיטת ההסיבה ,ושואל מה נשתנה הלילה הזה מכל הלילות .אבל הענין של ארבע
כוסות לא ניכר לילד ,שהרי הוא רואה על השולחן רק כוס אחת של יין ,כמו בכל השנה ,ואין עדיין שום סימן
שבמשך אמירת ההגדה ישתו ארבע כוסות ,ולכן אין מקום לשאלה זו( .שפתי רצון)

ָאכל ֶאת ַי ֲעקֹב
ֲשר ְב ִש ְמ ָך לֹא ָקרָאו ִכי ַ
ֲשר לֹא י ְָדעו ָך ו ְַעל ַמ ְמלָכֹות א ֶ
ֲמ ְת ָך ֶאל ַהגֹויִם א ֶ
ְשפ ְֹך ח ָ
בתחילת הפסוק כתוב בלשון רבים "שפוך חמתך אל הגויים" ,אם כן מדוע נאמר בהמשך הפסוק "כי אכל
את יעקב" בלשון יחיד? התשובה היא ,שבכל שאר העניינים והבעיות בעולם כל הגוים השונים מחולקים
ָאכל ֶאת
"כי ַ
בדעותיהם ואין להם עמידה אחידה ודעה אחת ,ורק בשאלה של עינוי היהודים הם באחדות – ִ
ַי ֲעקֹב" – לענין אכילת היהודים ,כל הגויים הם גוי אחד( .ברכת חיים)
Each and Every Person is an Integral Part of the Seder
The Seder night is unique in how it ties together our past, present and future into one. It spans
our early history to our current existence. However, this is not the only aspect of Judaism,
which is bridged on the Seder night. The generations join together as well. Everyone, from the
smallest child to the greatest sage, is part of the experience of the Seder night. No matter how
young, no matter how old, each member of the Jewish family is an integral part of the Seder.

The Difference Between Zechirah And Sipur
In order to understand the pattern of the Haggadah and all of its parts’, we must first
understand an important point. Every day and night of the year we have an obligation of
zechirat yetziat Mitzrayim - to remember the exodus from Egypt. On the other hand, we have
the mitzvah of sipur yetziat Mitzrayim - to tell over the story of the exodus on the first night of
Pesach, which is a central part of the Pesach experience. The question is, if the entire year we
have an obligation to remember the exodus, what then, is the significance of the night of the
Seder in contrast to every other night. Rav Chaim Soloveitchik Zt”l explained three differences
between these two mitzvot. Firstly, zechirah requires a minimal recollection of the Exodus,
while sipur demands detailed elaboration of the miracles and wonders which brought about
the Exodus. Seconly, zechirah is a personal mitzvah, obligating an individual to remember the
Exodus on his own. Sipur, however, necessitates recital to one’s children and others, in keeping
with the pasuk “and you shall tell your son on that day” (Shemot 13:8). Lastly, in order to
fulfill the mitzvah of Sipur, one has to mention and explain “Pesach, Matzah, Maror”. As we
say in the Haggadah “Rabban Gamliel used to say: Whoever has not explained the following
three things on Pesach has not fulfilled his duty, namely: “Pesach, Matzah, Maror.”

Why Do We Refer to the Night of Pesach as “Seder Night”
The Rabbis explain that the reason we refer to the night of Pesach as “Seder Night” is in
order to remind us that everything that happens in this world is planned and organized. (The
word “Seder” in Hebrew means organized). Hashem arranged both the Exile to Mitzrayim and
the redemption, nothing just happened. This is how it is with everything that happens in our
lives, it is all from Hashem and with a reason.
In fact, the Zohar tells us that on the night of Pesach “night was illuminated like the day
itself. By miraculously redeeming us from Egypt and punishing the Egyptians, Hashem revealed
to us how he is always watching over us. On this night, we were able to see the order in what
seemed like disorder.
The story is told about a Rabbi, who after having emigrated to the Land of Israel, was
asked by a group of his students how he liked living in the Holy Land. It was around Pesach
time, and he told his students, "I love living in the Land of Israel. The culture is a little different
and takes some getting used to, but they have one phrase that I like very much. Everyone says
it- 'HaKol B'Seder'-"Everything is in-order!" Perhaps this is a theme we can latch onto and keep
as a souvenir from the Pesach Seder. "HaKol B'Seder"-"Everything is in-order!" Everything that
happens is part of a master plan.

Why Did Pharoh Choose to Feed us Matzah?
ַאר ָעא ְד ִמ ְצ ָריִם
ְ ַאב ָה ָתנָא ְב
ְ כהא ַל ְח ָמא ַענְ יָא ִדי ֲא ָכלו
ָ
We start the Haggadah by announcing "ַאר ָעא ְד ִמ ְצ ָריִם
ְ ַאב ָה ָתנָא ְב
ְ כהא ַל ְח ָמא ַע ְניָא ִדי ֲא ָכלו
ָ "–
“This is the poor man's bread that our forefathers ate in Egypt.” Why did Pharoh choose to feed
us Matzah? The reason is because it digests slowly and keeps you full for a long time.
It is interesting to note that we were in Egypt for 210 years, which is the numerical
value of לחמא עניא- 210.

Remembering Our Roots

ַאר ָעא ְד ִמ ְצ ָריִם
ְ ַאב ָה ָתנָא ְב
ְ כהא ַל ְח ָמא ַע ְניָא ִדי ֲא ָכלו
ָ
The Rabbis ask the question, why do we start the Seder by remembering the bad times
of how we ate poor man’s bread in Egypt, and not by remembering the good times of how we
left Egypt with riches?
We can answer with the following story: Once upon a time, there was a poor shepherd
named Yosef. One day he met the king. The king noticed he was very smart and took him in to
work in the palace. He kept being promoted and moving up to jobs that are more important.
Yosef then became in charge of the king’s money. The other workers were jealous of him and
wanted to get rid of him. They told the king that he was stealing the king’s money. The king did
not believe them. The men went to where Yosef worked and saw that he had a private room,
which no one was allowed to enter. Every morning Yosef would go into the room for five
minutes and then leave. The men were convinced that Yosef was using the room to store the
money, which he stole from the king. They told the king and he came to check it out. When
they opened the door, they saw an old table, old backpack and an old shepherd’s stick. They
asked him why he had these things. Yosef answered that every day when he wakes up he
comes into this room and puts the backpack on, holds the staff and sits at the table in order to
remember where he came from and how he went from being a simple shepherd to being in
charge of the king's money. This way he never becomes full of himself and always shows the
proper appreciation to the king for giving him this opportunity.
On the night of the Pesach, when we act as free people, we may also begin to feel that
we have earned our status by ourselves and thereby become lax in serving Hashem. To prevent
us from entertaining these thoughts, we begin with the fact that we ate poor man’s bread in
Egypt. We too have a humble beginning, and it is only through the grace of Hashem, the king
of all kings, that we have arrived at our position in life.

Matzah: The Bread of Affiction and the Bread of Redemption
ַאר ָעא ְד ִמ ְצ ָריִם
ְ ַאב ָה ָתנָא ְב
ְ כהא ַל ְח ָמא ַע ְניָא ִדי ֲא ָכלו
ָ
The reasons given for eating matzah on the night of the Seder are somewhat
paradoxical. On the one hand, matzah is the bread of affliction that our fathers ate when they
were slaves in Egypt. On the other hand, we eat matzah because their deliverance came upon
them so suddenly that their dough did not even have time to rise before they had to hurry out
of Egypt. The Ramban [Devarim 16:3] points out this dual nature of matzah's symbolism. It is
the bread which symbolizes the enslavement and it is the bread which symbolizes the
redemption.
This is rather strange. Imagine, for 200+ years the slaves were thinking, "Oh, what
would I give for a piece of soft bread!" For centuries, they were salivating over the white bread
the Egyptian taskmasters were eating. Wouldn’t bread have been the appropriate thing to
symbolize the redemption? Why did Hashem say, the same matzah that you ate as a slave, now
you eat as a free person?
Rabbi Yissocher Frand explains, the message in this is that in order to be a free person,
we do not need anything. If a person specifically needs "bread" as opposed to matzah to
consider himself free, then he is not a free person. A person who needs the physical pleasure of
bread to give him his sense of freedom is not really free. Rather, he is a slave to his physical
needs. Hashem is emphasizing that freedom has nothing to do with externals. It is entirely a
phenomenon of one's internal awareness. The piece of matzah that I ate as a slave is the same
piece of matzah that I eat now as a free person. This is true freedom.

Whoever Is Needy Let Them Come and Celebrate Pesach
ֵיתי וְ י ְִפ ַסח
ֵ יך י
ְ ָכל ִד ְצ ִר
Why does the Torah refer to the Yom Tov as Chag HaMatzot, while the Jewish people
generally call it Pesach? The Rabbis answer this question by quoting the pasuk אני לדודי ודודי לי
– “I am to my Beloved, and my Beloved is to me” (Shir HaShirim 6:3). We, Am Yisrael, praise
the glory of Hashem, while Hashem praises the glory of the Jewish nation. This is why Hashem
calls the Yom Tov "Chag HaMatzot" in the Torah, praising the loyalty and trust that the Jewish
people placed in Him when they left Egypt in a hurry with only the matzot on their backs. The
Jewish people in turn refer to the Yom Tov as "Pesach," praising Hashem for the miracles He
performed in skipping over the Jewish houses while killing the firstborn’s of Egypt. (Eishet
Chayil Haggadah)

Once A Question Is Asked The Search Engine Is Ignited
?ַמה נִ ְשתנָה ַה ַלי ְָלה ַהזֶה ִמ ָכל ַהלֵילֹות
The Talmud teaches us, it doesn’t make a difference who you are, a child, a father, or
even a grandfather, everyone asks the four questions. This shows us the importance of asking
questions. The Mishnah in Avot teaches us " – "אין הביישן לומדa person who is embarrassed to
ask doesn’t learn. In truth the entire Pesach Seder is organized to promote questions. Why?
Because once a question is asked the search engine is ignited. Without questions, the most
fascinating subject is reduced to a meaningless lecture.

“Why Is This Night Different Than All Other Nights”
?ַמה נִ ְשתנָה ַה ַלי ְָלה ַהזֶה ִמ ָכל ַהלֵילֹות
It happened during the darkest days of the Holocaust. A father and his young son were
together in a concentration camp. The two had experienced unspeakable torture, starvation,
and forced labor. On the night of the Pesach Seder the father asked his frail son to recite the 4
questions of the mah nishtanah. "Father" the young boy said " this year I don't have four
questions I have six." The boy recited the 4 questions of the mah nishtanah and then added two
more questions. Will I be alive next year on Pesach so I can recite the mah nishtanah again?
And will you be alive to answer those questions for me? With tears in his eyes the father
replied: “my son we don't know what the next moment will bring and certainly we don't know
what we face tomorrow or the next year. We don't know what our fate might be. So no I can't
answer those questions. But I can tell you with certainty that although we may not be here to
make a Pesach Seder next year and recite the mah nishtanah, somewhere in the world there
will be Jews conducting the Pesach Seder. Hashem will never allow his nation to be eradicated.
(Eishet Chayil Haggadah)

“On All Other Nights We Dip Once Tonight We Dip Twice”

The Ben Ish Chai explains that the two times we dip are a reminder of two historical
events which are connected to our being slaves in Egypt and our eventual redemption. The first
event is when Yosef's brothers dipped his clothing into blood after selling him in order to
convince Yaakov that a wild animal had killed Yosef. That action was the beginning of the
events that led up to our being slaves in Egypt. The second dipping was the beginning of their
freedom. The Jews were commanded to dip a bunch of hyssop grass tied together into the blood
of the Korban Pesach and to touch the blood to their doorposts as a sign that there were Jews
living in that house.

“We Were Slaves To Pharoh In Egypt”
 וְ ִאלו לֹא.ְרֹוע נְ טויָה
ַ ובז
ִ ָקה
ָ ל ֵֹקינו ִמ ָשם ְביָד ֲחז-יאנו ה’ א
ֵ ַיֹוצ
ִ  ו,ֲע ָב ִדים ָהיִינו ְל ַפ ְרעֹה ְב ִמ ְצ ָריִם
ובנֵי ָבנֵינו ְמ ֻש ְע ָב ִדים ָהיִינו
ְ ובנֵינו
ָ  ֲהרֵי ָאנו,בֹותינו ִמ ִמ ְצ ָריִם
ֵ רוך הוא ֶאת ֲא
ְ הֹוציא ַה ָקדֹוש ָב
ִ
ְל ַפ ְרעֹה ְב ִמ ְצ ָריִם
The Torah tells us that the purpose of going out of Egypt was in order to receive the
Torah on Mount-Sinai. The Rabbis explain that the reason we had to first be slaves and only
afterwards receive the Torah is because slavery teaches a person to be humble and follow his
master’s commands - it prepared us to follow Hashem's commands that are in the Torah.
However there is a difference, following Hashem's commands isn’t slavery, it’s freedom, as the
Mishnah in Avot teaches us “Who is the free man? The one who studies the Torah”!

Thanking And Praising Hashem
 ִמ ְצוָה ָעלֵינו ְל ַס ֵפר,תֹורה
ָ יֹוד ִעים ֶאת ַה
ְ ֻלנו
ָ  כ,זְקנִ ים
ֵ ֻלנו
ָ  כ,ֻלנו נְ בֹונִ ים
ָ  כ,ֻלנו ֲח ָכ ִמים
ָ ַא ִפילו כ
ֲו
.יציַאת ִמ ְצ ַריִם ֲהרֵי זֶה ְמ ֻש ָבח
ִ  וְ ָכל ַה ַמ ְר ֶבה ְל ַס ֵפר ִב.יציַאת ִמ ְצ ַריִם
ִ ִב
“Even if we are all wise, and we all know the Torah but still there is a Mitzvah to talk about
going out of Egypt. The more you talk about it the more praise worthy you are.”
If we already know the story why do we have to talk about going out of Egypt? The
purpose of talking about our going out of Egypt is not just to remember what happened, but
more importantly to thank and praise Hashem for taking us out of Egypt. The more you talk
about it the more you are thanking and praising Hashem.

The All Night Discussion of the Exodus a reenactment of the Exodus
יבא וְ ַר ִבי ַט ְרפֹון ֶש ָהיו ְמ ֻס ִבין
ָ ְהֹוש ַע וְ ַר ִבי ֶא ְל ָעזָר ֶבן ֲעז ְַריָה וְ ַר ְבי ֲע ִק
ֻ יעזֶר וְ ַר ִבי י
ֶ ַמ ֲע ֶשה ְב ַר ִבי א ִל
:ָאמרו ָל ֶהם
ְ ְֵיהם ו
ֶ יציַאת ִמ ְצ ַריִם ָכל אֹותֹו ַה ַלי ְָלה ַעד ֶש ָבאו ַת ְל ִמיד
ִ ְהיו ְמ ַס ְפ ִרים ִב
ָ  ו,ִב ְבנֵי ְב ַרק
.יע זְ ַמן ְק ִריַאת ְש ַמע ֶשל ַש ֲח ִרית
ַ ִ ִהג,בֹותינו
ֵ ַר
According to the Abarbanel the all night discussion of the Exodus was itself a
reenactment of the Exodus, and a fulfillment of the obligation to make oneself appear as
though he personally came out of Egypt. Between the service of the Pesach offering with all of
its commandments and the preparations for their departure, the Bnei Yisroel were awake all
night on the night ofredemption- the original Pesach. The Sages want to commemorate this
aspect of the Exodus, and their engrossment in discussing the redemption, was itself an
expression of festive rejoicing. (The Sephardic Heritage Haggadah)

One Torah For All

ַאר ָב ָעה ָבנִ ים
ְ  ְכ ֶנגֶד.רוך הוא
ְ  ָב,ִש ָר ֵאל
ְ תֹורה ְל ַעמֹו י
ָ ָתן
ַ רוך ֶשנ
ְ  ָב.רוך הוא
ְ  ָב,רוך ַה ָמקֹום
ְ ָב
.ֵע ִל ְשאֹול
ַ וְא ָחד ֶש ֵאינֹו יֹוד
ֶ , וְ ֶא ָחד ָתם,ְא ָחד ָר ָשע
ֶ  ו, ֶא ָחד ָח ָכם.תֹורה
ָ ִד ְב ָרה
The Torah is uniquely accessible to all levels of intelligence. Only a work authored by
Hashem could speak to each and every Jew. Men and women alike no matter their age, their
degree of intelligence, or their level of observance, every Jew can have a unique connection to
the Torah. Go into the library and you will find shelves of children books sections of young
adult fiction and works aimed at scientists and mathematicians. Not so Hashem’s Torah. A
second grade boy or girl today learns the same Chumash that Moshe Rabbeinu studied. The
Torah in its infinite depth unlike other studies or texts can be understood on an infinite
number of levels and is accessible to all. Calculus or nuclear physics can only be understood by
the very brightest so it is inherently limited. The Torah is different. Hashem in his infinite and
divine abilities, gave us the Torah and each one of us can understand according to our intellect
and circumstances. The Haggadah here drives home this point. The Torah has specific
messages for each of our 4 sons. We praise Hashem for giving us such a Torah to which each
and every Jewish girl, boy, child, teenager, adult women and man no matter their background
or intelligence can connect. (Eishet Chayil Haggadah)

Educating Each Child According To His Own Level And Needs
.ֵע ִל ְשאֹול
ַ  וְ ֶא ָחד ֶש ֵאינֹו יֹוד, וְ ֶא ָחד ָתם,וְא ָחד ָר ָשע
ֶ , ֶא ָחד ָח ָכם.תֹורה
ָ ַאר ָב ָעה ָבנִ ים ִד ְב ָרה
ְ ְכ ֶנגֶד
The Haggadah is teaching us a very important lesson in raising our children. Each one
is an individual, is unique, and therefore has to be spoken to in accordance with his needs. As
the Pasuk says " "חנוך לנער על פי דרכו- one has to educate each child according to his own level
and needs.
Perhaps with this we can explain why when it lists the four sons it says “One is the wise
son one is the wicked son etc…” , why preface each son with “one is” why not just list them
and say “the wise son, the wicked son etc…”?
The answer is that we are not just listing the sons; rather we are saying that each one is
an individual and has to be dealt with according to his needs.

Appreciating The Kindness Of Hashem
וְע ְכ ָשיו ֵק ְר ָבנו ַה ָמקֹום ַל ֲעב ָֹדתו
ַ ,בֹותינו
ֵ ָרה ָהיו ֲא
ָ בֹודה ז
ָ עֹובדֵי ֲע
ְ ִמ ְת ִח ָלה
Why is it important for us to know that originally our fathers served idols? The
Gemarah teaches us that we should " "מתחיל בגנות ומסיים בשבח- start talking about the low
state, which we were in at the beginning of our history, and finish off with our redemption
from Egypt. This way we can properly appreciate the kindness of Hashem that we went from
such a low point to becoming a holy nation.

Hashem Protects Us From Our Enemies
 ֶא ָלא ֶש ְב ָכל דֹור וָדֹור,לֹותנו
ֵ בֹותינו ו ְָלנו! ֶשלֹא ֶא ָחד ִב ְל ָבד ָע ַמד ָעלֵינו ְל ַכ
ֵ והיא ֶש ָע ְמ ָדה ַל ֲא
ִ
.ָדם
ָ ילנו ִמי
ֵ רוך הוא ַמ ִצ
ְ ְה ָקדֹוש ָב
ַ  ו,לֹותנו
ֵ עֹומ ִדים ָעלֵינו ְל ַכ
ְ

What exactly is the""היא, which has protected us?
There are a number of explanations given: The simple meaning of היא, is that it refers to
Hashem’s presence. A second explanation is that  היאrefers to the promise which Hashem gave
to Avraham that he would take care of the Jews. Others explain the word  והיאas an acronym
of the pillars of יהדות:
 = ו6 The six orders of the Mishnah
 =ה5 The five books of the Torah
 =י10 The ten Commandments
= א1 The one Hashem
By fulfilling these things, they will in turn protect us throughout our exile.

A Night Of Thanks
.ָרב
ָ  ָעצום ו, ַוי ְִהי ָשם ְלגֹוי גָדֹול,ְמה ַו ָיגָר ָשם ִב ְמ ֵתי ְמ ָעט
ָ ֵרד ִמ ְצ ַרי
ֶ  ַוי,ָאבי
ִ ֲא ַר ִמי אֹ ֵבד
Why do we talk about the exile and redemption from Egypt with the Pesukim in the
Torah )Parashat Ki Tavo( which are said when we bring the first fruit (the Bikurim) to the
Kohen to thank Hashem for our produce. Wouldn’t it be more appropriate to say the Pesukim
at the beginning of Sefer Shemot which speak in length about going down to Egypt and going
out of Egypt. Let us say that a person wants to ask his boss for a raise. He will first ask his
friends who have previously asked for raises what they said to the boss that convinced him to
give them their raises. Then he will write down their exact wording so that he can use it when
he asks the boss for his raise. On Pesach night, one of the main things we do is not just telling
over the story of going out of Egypt, but more importantly to thank Hashem with all our hearts
for taking us out of Egypt. Therefore, we pick the Parashah of " ”ארמי אבד אביbecause this is the
Parashah that teaches us the wording to use when we want to give thanks to Hashem. The one
who wrote the Haggadah used that exact wording to express our thanks to Hashem on Pesach
night.

A Deeper Understanding Of The 10 Makkot
 ַמ ַכת ְבכֹורֹות,חש ְך
ֶ ,ַאר ֶבה
ְ , ָב ָרד, ְש ִחין, ֶד ֶבר, ָערֹוב, ִכ ִנים, ְצ ַפ ְר ֵד ַע,ָדם
Rabbeinu Bichayah explains that each one of the 10 plagues corresponded to the
terrible punishments that the Jews received while in Egypt:
1. Blood: The Egyptians put so much faith in their river, and they forced the Jews to draw this
water and transport it all over Egypt, they were punished by having their water turn into
blood.
2. Frogs: The Egyptians would awaken the Jews from their sleep in the middle of the night to
work, and the Jews would groan from the suffering of this cruel treatment, the frogs were
brought into the Egyptian houses and bedrooms where they croaked endlessly.
3. Lice: The Egyptians did not allow the Jews to bathe which caused them to suffer from lice;
therefore, the ground of Egypt was turned into lice.
4. Wild animals: The Egyptians forced the Jews to hunt wild animals for them. They were
punished with wild animals.
5. Death of animals: The Egyptians forced the Jews to take care of their livestock. They were
punished with pestilence, which killed their animals.

6. Boils: The Egyptians forced the Jews to heat water for them. They were punished with boils
(hot sores).
7. Hail: The Egyptians threw stones at the Jews, they were punished with hail, during which
huge hailstones fell from the sky.
8. Grasshoppers: The Egyptians forced the Jews to take care of their vineyards. They were
punished with locusts, which ate up their crops.
9. Darkness: The Egyptians would imprison the Jews in dark cells, they were punished with
darkness.
10. Death of the firstborn: The Egyptians planned to kill the Jews, who are Hashem's firstborn.
They were punished by having their own firstborn killed.

.ַאח"ב
ַ "ך ַע ַד"ש ְב
ְ  ְד ַצ:נֹותן ָב ֶהם ִס ָמנִ ים
ֵ ְהודה ָהיָה
ָ ַר ִבי י
The numerical value of ַאח"ב
ַ "ך ַע ַד"ש ְב
ְ  ְד ַצ- the abbreviation of the 10 makkot = 501, the
same as  – ביד חזקה ובזרע נטויהHashem took us out of Egypt with a strong hand and an outstretched hand.

Thanking Hashem For Every Step Of The Way
!ַכ ָמה ַמ ֲעלֹות טֹובֹות ַל ָמקֹום ָעלֵינו
. ַדיֵינו,הֹוציָאנו ִמ ִמ ְצ ַריִם וְ לֹא ָע ָשה ָב ֶהם ְש ָפ ִטים
ִ ִאלו
. ַדיֵינו,יהם
ֶ  וְ לֹא ָע ָשה ֵבאל ֵֹה,ִאלו ָע ָשה ָב ֶהם ְש ָפ ִטים
. ַדיֵינו,ֵיהם
ֶ  וְ לֹא ָה ַרג ֶאת ְבכֹור,יהם
ֶ ִאלו ָע ָשה ֵבאל ֵֹה
. ַדיֵינו,ָתן ָלנו ֶאת ָממֹונָם
ַ ֵיהם וְ לֹא נ
ֶ ִאלו ָה ַרג ֶאת ְבכֹור
. ַדיֵינו,ָתן ָלנו ֶאת ָממֹונָם ְולֹא ָק ַרע ָלנו ֶאת ַהיָם
ַ ִאלו נ
. ַד ֵיינו,ירנו ְבתֹוכֹו ֶב ָח ָר ָבה
ָ ִאלו ָק ַרע ָלנו ֶאת ַהיָם וְ לֹא ֶהע ִב
. ַדיֵינו,ירנו ְבתֹוכֹו ֶב ָח ָר ָבה וְ לֹא ִש ַקע ָצ ֵרנו ְבתֹוכֹו
ָ ִאלו ֶהע ִב
. ַדיֵינו,ַאר ָב ִעים ָשנָה
ְ ִאלו ִש ַקע ָצ ֵרנו ְבתֹוכֹו ְולֹא ִס ֵפק ָצ ְר ֵכנו ַב ִמ ְד ָבר
. ַדיֵינו,ילנו ֶאת ַה ָמן
ָ ַאר ָב ִעים ָשנָה ולֹא ֶהא ִכ
ְ ִאלו ִס ֵפק ָצ ְרכֵנו ַב ִמ ְד ָבר
. ַדיֵינו,ָתן ָלנו ֶאת ַה ַש ָבת
ַ ילנו ֶאת ַה ָמן וְ לֹא נ
ָ ִאלו ֶהא ִכ
. ַדיֵינו, וְ לֹא ֵק ְר ָבנו ִל ְפנֵי ַהר ִסינַי,ָתן ָלנו ֶאת ַה ַש ָבת
ַ ִאלו נ
. ַדיֵינו,תֹורה
ָ ָתן ָלנו ֶאת ַה
ַ  וְ לֹא נ,ִאלו ֵק ְר ָבנו ִל ְפנֵי ַהר ִסינַי
. ַדיֵינו,ִש ָר ֵאל
ְ יסנו ְל ֶא ֶרץ י
ָ ִתֹורה וְ לֹא ִה ְכנ
ָ ָתן ָלנו ֶאת ַה
ַ ִאלו נ
. ַדיֵינו,ירה
ָ ִש ָר ֵאל וְ לֹא ָבנָה ָלנו ֶאת ֵבית ַה ְב ִח
ְ יסנו ְל ֶא ֶרץ י
ָ ִִאלו ִה ְכנ
One of the many questions asked regarding Dayeinu is how could it be that we say “if
Hashem would have taken us out of Egypt and not split the sea it would have been enough”?
How does that make sense? If he would not have split the sea the Jewish people would not have
survived. Let us say a person wants to travel to Israel, it takes many steps to get there. First, he
has to take a taxi from his house to the airport then he has to pass through security, then he
has to get on the plane. After landing, he has to take a taxi to his destination. His trip is not
done until he gets to where he is staying. However, along the way he says thank you to the taxi

driver, to the security personal and to the pilot. Why? Because each person plays an important
role in getting him there. This is what it means when we say Dayeinu. Not that it is enough and
we do not need more, rather it is the recognition that each step played an important role in
getting us to where we are today, and we have to thank Hashem for each step. Dayeinu does
not mean it would have been enough, rather that each step in itself is enough to require
expressing our thanks.

Why is Maror Last
:ְאלו ֵהן
ֵ  ו,חֹובתֹו
ָ ָצא י ְֵדי
ָ  לֹא י,לשה ְד ָב ִרים ֵאלו ַב ֶפ ַסח
ָ ָאמר ְש
ַ  ָכל ֶשלֹא:אֹומר
ֵ יאל ָהיָה
ֵ ַמ ִל
ְ ַר ָבן ג
ומרֹור
ָ , ַמ ָצה,ֶפ ַסח
"Pesach, Matzah, and Maror." These three commandments seem to be out of
chronological order, since the event commemorated by maror (bitter oppression) preceded
those commemorated by pesach (protection from the plague of firstborn) and matzah
(liberation). In terms of their order of consumption, as well, Pesach should have been
mentioned last, for the Pesach lamb was always eaten at the end of the meal. Why, then, is it
mentioned first here? According to the Sefat Emet, the order (maror after matzah) enlightens
us to the realization that viewed after the fact, the bitterness itself was part of the redemption
process. During the exile and enslavement, the physical and spiritual misery seemed to be
nothing more than senseless oppression on the part of the cruel Egyptians. In hindsight, our
forefathers understood that it was just this bitter atmosphere that caused them to cry out to
Hashem to help us regain our spiritual identity. Therefore, we speak first of the matzah, for it is
only in the context of the newfound freedom that we recognize the oppression signified by the
maror is also an ingredient in the liberation. That is why the commandment of maror is
mentioned after the liberation from Egypt."
(The Sephardic Heritage Haggadah)

Portraying Oneself As If He Has Now Left Egypt
ָצא ִמ ִמ ְצ ַריִם
ָ ָאדם ִלה ְראֹות ֶאת ַע ְצמֹו ְכ ִאלו הוא י
ָ ְב ָכל דֹור וָדֹור ַחיָב
The Rambam’s version of the text is "“ – "להראותto portray”, meaning it is one’s duty to
portray himself as if he had left Egypt himself, now. The Chida explains this as follows: One
must be demonstrative and physically display his excitement over having left Egypt, as if the
event just occurred. It is not enough to feel this in one’s heart. He must give expression to his
enthusiasm. In this way his household will notice his joyful activity and demeanor, and become
caught up themselves in the spirit of freedom. Thus they too will experience it as a living and
present reality, rather than as an ancient historical event.
(The Sephardic Heritage
Haggadah)

From Father To Son
ַד ָת ְל ִבנְ ָך ַביֹום
ְ  וְ ִהג: ֶשנֶא ַמר,ָצא ִמ ִמ ְצ ַריִם
ָ ָאדם ִל ְראֹות ֶאת ַע ְצמֹו ְכ ִאלו הוא י
ָ ְב ָכל דֹור וָדֹור ַחיָב
רוך
ְ בֹותינו ִב ְל ָבד גַָאל ַה ָקדֹוש ָב
ֵ  לֹא ֶאת ֲא.אתי ִמ ִמ ְצ ָריִם
ִ  ַב ֲעבור זֶה ָע ָשה ה’ ִלי ְב ֵצ,ַההוא ֵלאמֹר
 ָל ֶתת ָלנו ֶאת, ְל ַמ ַען ָה ִביא א ָֹתנו,הֹוציא ִמ ָשם
ִ וְאֹותנו
ָ
: ֶשנֶא ַמר,אֹותנו גַָאל ִע ָמ ֶהם
ָ  ֶא ָלא ַאף,הוא
.ָהָארֶץ ֲא ֶשר נִ ְש ַבע ַל ֲאב ֵֹתנו
The entire Haggadah is based on the transmission of our heritage. Children are told the
story of the Exodus from Egypt and the miraculous events that led to our redemption. The
reason for this is that Pesach is the celebration of our existence as a nation and the keeping of

Hashem’s Torah. The only way to make sure that future generations keep the Torah correctly is
by passing it on from father to son. This is why the transmission of our heritage is the theme of
the night.

Why Split The Hallel Into Two Parts With a Meal in the Middle?
’ה ַה ְללו ַע ְבדֵי ה’ ַה ְללו ֶאת ֵשם ה-ַה ְללו ָי
We conclude the portion of Maggid with the first two paragraphs of Hallel, we then
break for the meal and Birchat Hamazon, and then continue with the rest of Hallel. The Rabbis
wonder how we can split the Hallel we say into two parts with a meal in the middle. Isn't the
meal considered a "hefsek", an impermissible interruption? The answer lies in how we conduct
ourselves during this meal. If our eating of the meal is made into a spiritual experience as well
as a physical experience, the meal itself is considered further praise to Hashem, and there is no
interruption in our "saying" of Hallel.

Next Year In Yerushalayim
ירוש ָליִם ַה ְבנויָה
ָ ְל ָשנָה ַה ָבָאה ִב
Some communities have the custom two times a year to say together הבאה בירושלים
לשנה. The first time is on the night of Pesach at the end of the Haggadah, and the second time is
at the end of prayers on Yom Kippur. Why is it that it was instituted to say it at these two
times?
Rabbis explain, the reason is because these two days were the most important days of
service in the Beit Hamikdash; on Yom Kippur the Kohen Gadol was able to go into the Holy of
Holies, and on Erev Pesach every family had to bring the Korban Pesach at the Beit Hamikdash.
The Gemarah tell us there were over 1.2 million Korbanot brought every year on erev Pesach.
Therefore, on these days we miss the Beit Hamikdash the most and pray to Hashem that we
should be returned to Yerushalayim with the Beit Hamikdash. May we merit its building
speedily in our days!

